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‘Tradition is the living faith of the dead. 

Traditionalism if the dead faith of the living.’ 

(Jaroslav Pelikan – The Vindication of Tradition) 

The beginnings 

I am a late comer to theology. When you start getting into such a complex discipline at the age of 35, 

you cannot set your expectations too high. That is why I use to say, kind of jokingly, that I am only ‘sort 

of a theologian’. Yet, in spite of this, I am not frustrated. I have learned, in time, that accepting the 

given, the ‘things that cannot change’ is the first condition of mental and spiritual health. I am happy to 

be a ‘stepping stone’, allowing those who come after me to reach higher than I will even be able to. And 

I celebrate that fact that this happened already with some of my best students. 

I was born in a family whose members were second-generation evangelicals (actually Brethren). While I 

was in high school, I realised I do not resonate with the ‘other-worldly’ kind of gospel preached in the 

church of my parents, and I became attracted to Marxism, which seemed more aware of the grim 

realities in the world and much closer to my social concerns. I was never a communist (one had to be 

completely blind not to see the disaster created by the communist regime in Romania and, as one who 

was listening constantly to Radio Free Europe, blind I was not); rather, I became a sort of naïve Marxist 

idealist, spending my time reading Hegel, Feuerbach, Marx and Lenin. Yet, when I turned 18, a number 

of personal problems made me put to test my ideological commitment, and I realised that Marxism does 

not hold water. One evening, in my despair I said to God: ‘If you are “out there”, I don’t know what to do 

with my life.’ And I heard a voice (don’t ask me how!) that told me: ‘You have to serve me.’ I knew, as 

you know in your dreams, that it was Christ calling me. I said yes to that voice and I was never sorry, 

even if my life, from that point on, was not to be an easy one. 

A cousin of mine, who was recently converted, used to bring me with him at a Baptist church whose 

member he was. The way I interpreted that voice was that God was calling me to become a pastor. To 

my surprise, however, everybody was against it: my family, my church, my mentors. I was confused. One 

day I received a letter from one of my mentors – I still keep it like a ‘holy relic’, which settled the matter 

for me. He was speaking almost prophetically, saying something like this: ‘That is not God’s plan for your 

life. He will bring before you, at the right time, the right books, and the right people, and from time to 

time, he will put you to the test. And if you take the test, he will open before you a large avenue of 

ministry.’ This, I have to say, was the story of my life, and I am just going through a new iteration of it, 

after twenty years of involvement with World Vision International. 
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I was baptised in 1972, and I joined a Baptist church, where I became very active in youth work. From 

being a Marxist, I turned into an anti-communist activist and I soon got in trouble with the communist 

secret police. About ten years after the fall of communism, I have received copies of the four separate 

files open on me by Securitate, about 2000 pages of quite interesting reading, which I have published on 

my blog, obviously in Romanian. 

I wanted to study sociology and psychology, but I was told I would never receive the necessary 

recommendation from the youth communist league, so I settled to study economics, which I then 

practiced for almost ten years. In 1987, I lost my job because I had defended a friend who was arrested 

for smuggling Bibles, which was illegal then in Romania. For a few years, I worked as an unqualified 

worker, for very little money, if any, making funeral monuments. That is where the changes in 1989 

found me. So, I am a former economist, turned unqualified worker, who finally became ‘sort of a 

theologian’. 

Turning towards theology 

At age 35, I was involved for three years in a distance learning theological training programme, with 

lecturers from London School of Theology (LST). In the Autumn of 1993 I was supposed to go to London 

for another year, to get my degree. I have to say, that was not at all part of my plan. My life was quite 

complicated, and I could not leave my family behind, nor did I have the means to take them with me. 

Yet, through a series of providential events, and the persistence of Dr. Graham McFarlane, who was to 

become my theological mentor, God really pushed me into this adventure; and, not only did I go to 

London, but, after the evaluation of my work, I was invited to join directly the Masters programme at 

LST, which I have finished in 1994. Then, I have joined immediately a doctoral programme at the same 

school, and I have defended my PhD in 2004, Dr. Andrew Walker, from King’s College London, being my 

external examiner. 

You may rightly ask yourself, what does all this have to do with Dumitru Staniloae? Here is now the 

connection. 

First encounter with Staniloae 

Before I left for London, in September 1993, I had the deep desire to meet Fr. Staniloae in person. I had 

many questions to ask him, as I engaged in the British stage of my theological studies. Yet, to my regret, 

that did not work out. I then hoped I could do it at a later date. Yet, to my great disappointment, while I 

was already in England we got the news that the ‘Patriarch’ of Romanian theology left us and went to be 

with his heavenly Father. I had to leave my questions for the time when, by God’s grace, we will meet in 

heaven.  

My friend Dr. Emil Bartos, who did his doctoral work on Staniloae’s theology of theosis, largely under the 

supervision of Metr. Kallistos, was much more lucky, as he was able to visit Fr. Staniloae while he was 



still alive. In fact,. Fr Staniloae mentions his visit in his last published paper,2 which ends the massive 

volume that was supposed to be his 90th birthday Festschrift. Sadly, the angelic father left us before he 

was able to see this special gift. 

As a Romanian evangelical, I was always interested in Orthodoxy. At the same time, I have to say, from 

the outset, that I was never tempted to ‘cross the Bosporus’, metaphorically speaking, but I was deeply 

interested in understanding the theology that determined the religious make-up of the majority of my 

people, and played an essential role in shaping the Romanian culture and collective psyche, with the 

good and the bad of it. 

About twenty years ago, when Patriarch Daniel was still Metropolitan of Iasi, Fr. Andrew Louth came to 

visit our city. As we had met a year before at an evangelical-Orthodox reunion in Bossey, Switzerland, I 

went to greet him at the Faculty of Orthodox Theology. When I arrived there, he was in the hallway, 

with  then Metropolitan Daniel. When the Metropolitan saw me, he told Fr. Louth: ‘Let me introduce to 

you Dr. Manastireanu. He is an Orthodox of Baptist rite.’ I guess that sums it up quite well. I can live with 

that, even if lately I had to change Baptist to Anglican. 

I was asked many times how is it that I am not an Orthodox, in spite of my deep appreciation for the 

richness of Orthodox theology and spirituality. My usual answer is that I have to follow my conscience. If 

I will ever come to Orthodox conclusions, I will certainly join Orthodoxy; but that did not happen, at 

least not yet. I am fundamentally a Protestant, as bad as that might sound in this environment.  

Furthermore, I treasure my right to engage critically with my own ecclesial tradition. If I leave my 

community, I would lose the right to speak critically about Romanian evangelicalism; and if I join 

Orthodoxy, as a newcomer, I would always be suspect if I dared to criticise anything. Thus, I would 

become useless for both traditions. I rather prefer to be a sort of ‘border dweller’, negotiating traffic 

between the two ecclesial communities, as uncomfortable as that position might be. 

I am aware that by doing this I assume a great risk. I was more than once caught in the crossfire, being 

too Orthodox for the evangelicals, and too evangelical for the Orthodox. Let me give you just two 

examples in this sense. Josif Tson, the most important Romanian evangelical leader, a man I deeply 

respect, mostly for his vision, in spite of his controversial life, told me once: ‘you are fascinated with the 

Orthodox, and you despise the evangelicals’, because of my constant criticism of various aspects in the 

file and theology of my ecclesial community. 

A few years later, I was reading a paper on Fr. Staniloae’s theology of ministry, at an international 

symposium organised at the University in Cluj. When I have finished reading my very appreciative paper, 

which, nevertheless, contained a number of critical evaluations, especially in terms of Staniloae’s 

neglect of the role of lay people in the church, I was surprised by a number of vehement, if not even 

violent reaction from some Orthodox participants. They essentially asked my how do I dare, as an 

evangelical, to criticise the great Staniloae. I had the impression they are ready to stone me on the spot. 
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Finally, the senior Romanian Orthodox theologian present, Fr. Ioan Ica, a revered Patristic scholar, stood 

up on my defence. He said something like this: ‘Brothers, I do not understand what is happening here. I 

have listened to the text of our brother here, and after he read three quarters of it, the deep 

appreciation for Fr. Staniloae’s theology that transpired from it made me think he is an Orthodox. Why 

are you surprised that he is critical towards certain aspects of the theology of our beloved Fr. Staniloae? 

He is a protestant after all. If he agreed with everything, he would be an Orthodox. And, is it not true 

that we have been ourselves critical towards some of his theological positions?’ Which ended it all. 

Furthermore, unlike most Romanian evangelicals, or most Romanian Orthodox, for that matter, I have 

always been an ecumenical Christian. My spiritual mentors came from various Christian traditions. To be 

fair, I am quite sceptical about ‘institutional ecumenism’ (the current crisis of WCC is an indication of 

that), but I believe in a ‘spiritual ecumenism’, rooted in the creedal belief in the ‘one, holy, catholic and 

apostolic’ Body of Christ. 

Given this interest, I have decided to write my Masters dissertation on ‘The Place of Scripture in 

Orthodox Tradition’.  I would say, it is a quite sketchy and rather naïve piece of work – after all, it was 

my first serious piece of theological writing. Nevertheless, it allowed me to interact more in-depth with 

the theology of Fr. Staniloae, and it introduced me to the patristic concept of perichoresis, which was to 

become the hermeneutical key of my doctoral work. Thus, as I write in my dissertation: 

Staniloae borrows from the doctrine of Trinity the concept of perichoresis and uses it in order to 

create a dynamic model of the relationship between Scripture, tradition and Church. In his 

understanding, 

The Church is the milieu in which the content of Scripture or of Revelation is imparted 

through Tradition. Scripture or revelation need tradition as a means of activating their 

content, and they need the Church as the practicing subject of tradition and the milieu 

where the content of Scripture or of revelation is imparted. But the Church also needs 

Scripture in order to be quickened through it and grow in the knowledge and the 

experience of Christ, and to apply the Scripture more and more richly in her own life, 

through tradition. Church, Scripture and tradition are indissolubly united. 3 
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The interpenetrated action of Church, tradition and Scripture is empowered and works, according to 

Staniloae, by the Holy Spirit, who constituted the Church, the Body of Christ, at Pentecost, inspired 

Scripture, the Word of God, and continues to communicate Christ to us through tradition.4 

[Now, back to the story.] 

After I have finished my extremely intense master’s programme, which concentrated on biblical and 

modern hermeneutics, I have immediately enrolled in the doctoral programme. My topic, I have decided 

without any hesitation, was going to be the Trinitarian ecclesiology of Fr. Dumitru Staniloae. I had a few 

very clear reasons: a. I really wanted to make some sense of the pretty messy and traumatic experience 

I had with church most of my life; b. I was a Romanian, and I needed to grasp the way Romanian 

Orthodoxy made sense of the church; c. Staniloae was the most important Romanian theologian; d. the 

Church was central in his theological preoccupations; and, finally, e. interaction with his ecclesiology 

could contribute to better cooperation between evangelicals and the Orthodox in my country and, 

maybe, even to a renewal of the quite stale and minimalist ecclesiology of Romanian evangelicals. 

Returning to my country, I started teaching hermeneutics and research methodology, and leading 

research at Emmanuel (Baptist) University in Oradea. There, in the summer of 1995, I had another 

providential encounter, with Fr. Stelian Tofana, Orthodox professor of New Testament theology at the 

University in Cluj. He became my main partner in our attempt to keep alive the theological and 

missiological dialogue between evangelicals and the Orthodox in Romania, in spite of the scepticism and 

lack of institutional support in both our traditions. I cannot remember how many times we have 

discussed about the way in which the interaction with Staniloae’s theology could bring renewal in 

Romanian evangelicalism. Yet, in 1998, after four years of academic engagement, I had to leave my 

teaching position at Emmanuel University in Oradea. My openness to Orthodoxy was utterly suspect to 

the Southern Baptist funders of the school. 

Another great encouragement for my interaction with Orthodoxy in general, and with Staniloae’s 

ecclesiology in particular, came from my friend Dr. Bradley Nassif, the world expert in evangelical-

Orthodox dialogue. It is with people like Tofana and Nassif that I continue my involvement in the 

evangelical-Orthodox dialogue, through the so-called Lausanne-Orthodox Initiative, a group of 

theologians and leaders in the two ecclesial traditions who are meeting regularly to encourage 

cooperation between our communities in various parts of the world. 

My engagement with World Vision International, as Director of Faith in Development for the Middle East 

and Eastern Europe region gave me an incredible opportunity to engage with church leaders and 

ecclesial communities from different traditions, in our attempt to mobilise local communities on behalf 

of the poor and the oppressed in those societies. In that context, I had the privilege of supporting the 

development of an Orthodox biblical catechism for children, called ‘Christ to the Children’, in countries 

like Romania, Serbia, Bosnia, Albania, Lebanon, Georgia, and Armenia. Moreover, at the request of Dr. 
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David Frost, our distinguished host today, and with the warm recommendation of Dr. Bradley Nassif, I 

had the chance to contribute to the final stage of the Orthodox adult catechism called The Way. 

Some day I plan to write a text titled ‘How I Changed My Mind?’ in which I would like to develop more 

fully the change process in which I was involved in my interaction with Orthodoxy in general and with Fr. 

Staniloae’s theology. Until then, here are three areas where my understanding of faith changed radically 

as a result of this process: 

a. historical rootedness – as evangelicals, we often ignore most of church history, as if between the 

church of the apostles and the contemporary church there was not much worth considering; we act as if 

the canon of Scripture dropped from the sky and the doctrine of the Trinity or that of the dual nature of 

Christ were clearly revealed on the pages of the bible; I could not continue to think in this manner after 

my encounter with the Orthodox ecclesial tradition; in this context, Patristic dicta like unus Christianus, 

nullus Christianus and sine ecclesiam, nulla salus became foundational truths for my new understanding 

of faith; 

b. liturgical spirituality – in evangelicalism, in most cases we have ‘programmes’, not liturgies, and 

ecclesiology is often reduced to sociology; studying Staniloae’s Trinitarian ecclesiology I got an 

appreciation for the church as the ‘mystical Body of Christ’, and for liturgy, as an expression of personal, 

communitarian and even cosmic worship given to the Father of the Lord Jesus Christ, in the power of 

the Spirit; 

c. sacramental theology – most of my life as an evangelical I have heard in church at the ‘Lord’s supper’: 

‘this represents… this symbolises…, this is NOT the body and the blood; I must confess I was never 

attracted to nor was I ever convinced of the Catholic obsession with (over) explaining everything, 

transubstantiation included; yet, after interacting with Staniloae’s Orthodox ecclesiology, the merely 

Zwinglian memorialistic understanding of the Lord’s supper seemed rather pathetic; I was asking myself, 

why could we not simply accept the mystery?  

After a while, I could not stand the old evangelical arguments and I had to leave, as I became more 

historically rooted, more liturgical, and more sacramental than Romanian evangelicals will probably ever 

be. And, as my Protestant foundations remained unshaken, I have joined Anglicanism. Now, some of my 

friends asked me: ‘Could you not find a better time to become an Anglican?’ To which I replied: ‘Was 

there ever a good time to become an Anglican?’ (think about Henry VIII). One has to follow his 

conscience, after all. At least if one is a Protestant. 

So, who am I today? I am a (post)evangelical, (post)conservative, high church Eastern Anglican. Does 

that sound confusing? I am sure it does. Yet, after all, that is story of my life. My pilgrimage is not over 

yet. But I am not alone on the road. I am thankful to God for those giants on whose shoulders I could 

stand. I am grateful for great teachers and spiritual mentors, even from a distance, as was the case with 

Fr. Staniloae. My hope and prayer is that by God’s grace I will be able to end well my earthly life. 

Lately, Psalm 71 became a great inspiration for me and it is my constant prayer. Allow me, please to 
leave you with verses 17 and 18 (ESV) of this marvellous psalm: 



O God, from my youth you have taught me, 
and I still proclaim your wondrous deeds. 
So even to old age and gray hairs 
O God, do not forsake me, 
until I proclaim your might to another generation, 
your power to all those to come. 

So help me God, amen! 


